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Chapter 2 
MESSIAH Part 1 
The period of MESSIAH simply explained 
The second period of the New Testament is called MESSIAH because this period 
covers the life and ministry of Jesus, the Messiah, including his birth, public 
ministry, death, resurrection, and exaltation. His arrival marks the divine fulfillment 
of all that God has promised in the Old Testament. This period begins with an 
angelic birth announcement to an elderly couple named Zacharias and Elizabeth. 
Their son, who is to be named John, is identified as the messianic herald, born in 
fulfillment of God’s word spoken through the prophet Malachi. He is the “Elijah-
figure” who was to come; he is to prepare the way for the return of the LORD 
himself. The angel Gabriel also announces the birth of a son to a virgin named Mary, 
who is betrothed to Joseph from the line of Judah. Their son is to be named Jesus, 
for he will save his people from their sins. He is called Immanuel, “God with us,” 
for his birth marks the return of God’s presence. The significance of Jesus is 
highlighted by the unequaled space given to him in the Bible, with four gospels 
being devoted to recording the events associated with his birth, life, and death. Born 
in Bethlehem of Judea, Jesus is the promised Messiah, the son of David, who will 
reign on the throne of his father and establish God’s everlasting kingdom. At his 
birth a star signals to magi from the nations that the Messiah has been born, and they 
bring gifts fitting for a King and bow down and worship him. 
 During the intervening years leading up to the public ministry of Jesus, Israel 
suffers the birth pangs of the Messiah after the death of Herod in 4 BC. There is 
great violence in the land and two thousand people are crucified. Caesar Augustus 
administers the will of Herod, establishing Roman rule through Herod’s sons 
Archelaus, Antipas, and Phillip. After Judea is reduced to a Roman province ruled 
by procurators, four distinct religious groups in Israel (the Sadducees, Pharisees, 
Essenes, and Zealots) express hope for God’s coming kingdom. The temple in 
Jerusalem remains central in this period, with Caiaphas serving as high priest. 
Rabbinic sages discuss and interpret the Torah, represented in the schools of Hillel 
and Shammai. A devout young Jew named Saul of Tarsus, later known as the apostle 
Paul, is educated in Jerusalem under Gamaliel. During the rule of the fifth Roman 
governor, Pontius Pilate, the time of waiting is over and the living God begins to 
speak again. 
 In AD 29 the word of the LORD comes to John in the wilderness. He 
proclaims a baptism of repentance, preparing the way of the LORD in fulfillment of 
the prophets Isaiah and Malachi. When Jesus is baptized by John, a voice from 
heaven declares that he is God’s beloved Son. After triumphing over the temptations 
of the devil in the wilderness, Jesus announces that the time is fulfilled and the 
kingdom of God is at hand. He summons people to repent and believe in the gospel. 
As Jesus begins his public ministry in Galilee, he calls disciples to follow him. He 
gathers the following twelve disciples and designates them as apostles: Simon 
(Peter) and his brother Andrew; James, the son of Zebedee, and his brother John; 
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Philip and Bartholomew; Thomas and Matthew; James, son of Alphaeus, and 
Thaddeus; Simon the zealot and Judas Iscariot. 

Jesus preaches about the kingdom in his Sermon on the Mount. He 
demonstrates the kingdom through healings, casting out demons, and prophetic 
signs. Jesus acts with divine authority and fulfills the promises of Scripture in 
himself. He teaches about the kingdom in parables, inviting both the religious and 
sinners to believe and receive forgiveness in him. Jesus dines with sinners and 
outcasts, embodying that the kingdom is open to all who repent and believe. 
Through his parables Jesus reveals the arrival of the kingdom and the new life being 
offered, but he warns of judgment to come for those who reject his invitation. 
 As Jesus teaches his disciples about what it means to follow him, he calls 
forth a response of faith and confession that he is the Messiah, the Son of God. On 
his journey toward Jerusalem, Jesus makes known to his disciples that he must 
suffer, die and be raised on the third day. More than half of the literary space in the 
gospel narratives is devoted to Jesus’ final week. Jesus offers himself on Friday as 
the atoning sacrifice for the sin of the world. Jesus’ resurrection from the dead on 
Sunday morning signals that the power of sin has been broken and the new creation 
has dawned. His exaltation to the right hand of the Father means that he is vindicated 
as the righteous Davidic King, who reigns enthroned forever. After his resurrection 
from the dead and his appearing to many witnesses, Jesus promises the Holy Spirit 
to his disciples to empower them as his witnesses in the world. His disciples are to 
remain in Jerusalem therefore until they are clothed with power from on high. The 
period of MESSIAH ends with Jesus commanding his followers to make disciples 
of all nations—the global mission of the church is plainly set before them. Jesus’ 
ascension and the outpouring of the Holy Spirit will be taken up in the book of Acts 
in the period of PENTECOST. 
 The three key dates for the period of MESSIAH are 6 BC, AD 29, and AD 
33. The first date of 6 BC is the approximate date for the birth of Christ. A sixth 
century Christian named Dionysius Exiguus first developed the system of reckoning 
years with BC (“Before Christ”) and AD (Anno Domini means “in the year of our 
Lord”). However, we know through coins, inscriptions, and other primary sources 
that Herod the Great died in 4 BC. Since Jesus was born approximately two years 
before Herod’s death, scholars place his birth at 6 BC. AD 29 is the date for the 
word of the LORD coming to John. AD 33 is the approximate date for the death and 
resurrection of Christ. Some Christians propose a date of AD 30. The gospels record 
that Jesus was crucified at the time of the Passover on Friday.  The fourteenth of 
Nisan (the date for the Passover in the Jewish calendar) occurs on Friday only in 
AD 30 and AD 33 around this time. We prefer the date of AD 33 in light of the 
whole sweep of New Testament chronology. The key people for this period are 
Jesus, John the Baptist, and the twelve disciples. Important Jewish leaders are Annas 
and Caiaphas, Herod the Great, and his sons Herod Archelaus, Herod Antipas, and 
Herod Philip. Key Roman rulers are the Roman emperors Caesar Augustus and 
Tiberius, and the Roman governor Pontius Pilate. 
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The New Testament timeline 
As we begin to learn about the period of MESSIAH, it is important for you to notice 
the blue crown on the timeline. The blue crown represents the promised king from 
the line of Judah; it signals the rule of God over all peoples in Jesus, the Messiah. 
The blue crown recalls the period of KINGS in the Old Testament, especially God’s 
promise of everlasting kingship to David’s descendant (2 Sam. 7:12-13; 1 Chron. 
17:11-12; cf. Gen. 17:6). The blue crown also marks the focal point of the prophetic 
visions during the period of EXPECTATIONS, which now comes to fulfillment in 
the Messiah. The opening verse of the New Testament tells us that Jesus is the 
Messiah, the son of David, the son of Abraham (Matt. 1:1; cf. Gen. 17:6; 2 Sam. 
7:14). The central theme of Jesus’ preaching is the arrival of the kingdom of God 
(Mark 1:15; cf. Dan. 2:44; Zech. 14:9). 
 
Roadmap to the chapter 
As we begin this chapter, we will be reading through the first four books of the New 
Testament, Matthew, Mark, Luke, and John, which are called gospels. The Greek 
word evangelion literally means “good news” and was used to announce a royal 
proclamation. The New Testament gospels announce God’s good news for the 
world about his Son. The four gospels are the biblical books for the period of 
MESSIAH. They present the person, words, and work of Jesus, and are best seen as 
complementary accounts. While each gospel writer has a distinctive voice, we will 
attempt to hear the life of Christ as a single chorus of redemption. As we journey 
through the life and ministry of Jesus, Part 1 will survey Jesus’ birth, and the 
intervening years prior to his public ministry, leading up the moment when the word 
of the LORD comes to John the Baptist. The chapter will conclude with Jesus’ 
baptism and his victory over the serpent in the wilderness, which will prepare us for 
Jesus’ announcement of the kingdom. Part 2 will follow Jesus’ public ministry 
leading up to the climactic final week of his death and resurrection. The chapter will 
conclude with the disciples waiting in Jerusalem for the promised Holy Spirit, which 
will usher in the period of PENTECOST. 
 As you learn about this period, I encourage you to keep the New Testament 
timeline in front of you. Each point listed under MESSIAH will be discussed under 
headings that correspond to the main points on the timeline. Additional Bible 
references are also given throughout the chapter. These provide key Old Testament 
background passages, along with other New Testament texts that deal with the same 
topic. You will benefit greatly from reading these verses along with this study guide. 
 
God sends His Son into the world as messianic King 
The bold heading at the top of the MESSIAH column on the New Testament 
timeline identifies God’s major redemptive activity during this period. Notice how 
the rising blue arrow on the EMPTY timeline reaches its appointed goal with the 
birth of Christ. It is helpful to place the Old Testament and New Testament timelines 
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together in order to follow this arrow through the whole of Scripture. You will see 
that arrow begins with the line of promise in Genesis at the beginning of the Old 
Testament timeline. The line turns blue with the promise of kingship to Jacob’s son, 
Judah (Gen. 49:10) and extends through the line of Judah, culminating in the 
promises given to King David (2 Sam. 7:14). The line seems to fade during the 
period of EXILE, yet God’s people are not without hope, for the line continues 
through King Jehoaichin’s grandson, Zerubbabel. The line becomes visible again at 
the end of the Old Testament period pointing toward the coming MESSIAH. During 
the period of EXPECTATIONS, the line rises in the midst of great suffering; at 
moments it seems barely visible at all. At last, according to God’s great redemptive 
plan “when the fullness of time had come,” God sends forth his Son (Gal. 4:4). 
 
Jesus the Messiah, the son of David, the son of Abraham 
The New Testament begins with a stirring statement of subject and theme. Matthew 
1:1 states that this is “the book of the genealogy of Jesus Christ, the son of David, 
the son of Abraham” (Matt. 1:1). Each phrase signals something important. First, 
Matthew reveals his conviction that Jesus is the Messiah. The Hebrew word 
Messiah, meaning “Anointed One,” is translated into Greek with the noun Christos. 
The expression “Jesus Christ” or “Christ Jesus” occurs over two hundred times in 
the New Testament and represents the concise confession that God’s promised 
Messiah has come. Second, Matthew announces that Jesus is the son of David (2 
Sam. 7:14; Ps. 2:6-7). God’s promise that the Son of David would have an 
everlasting kingship and universal dominion is at hand. Third, Matthew declares 
that Jesus is the son of Abraham (Gen.12:3; 18:18; 26:4). God’s promise that all the 
families of the earth would be blessed through Abraham’s descendants is now being 
realized in Christ. 

These declarations about Jesus are introduced by the expression “the book of 
the genealogy.” This is the equivalent of the Hebrew formula “these are the 
generations,” a phrase that is used ten times in the book of Genesis to trace the 
movement of God’s redemptive plan. By using this formula, Matthew is alerting us 
to the fact that God’s decisive next step has begun in Jesus Christ. Matthew carefully 
arranges his genealogy to make a powerful point. His genealogy starts with 
Abraham (Matt. 1:2) and moves forward fourteen generations until David (Matt. 
1:6). From David, he advances fourteen generations further until the exile (Matt. 
1:11). From the exile, Matthew moves forward another fourteen generations to the 
birth of the Messiah (Matt. 1:17). The time of waiting is over. The time of fulfillment 
is here. The time for gathering Israel and bringing light to the nations has arrived 
(Isa. 49:6). 

We sense the rising expectation of God’s promised Messiah about to be 
fulfilled in the angelic birth announcements of John and Jesus. In Luke 1:5-7, we 
are introduced to an elderly priest named Zechariah and his barren wife Elizabeth. 
You will remember that God chose the elderly Abraham and his barren wife Sarah 
to bring forth a child of promise (Gen. 18:10-11). God is surely at work in the world 
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again. The angel Gabriel appears to Zechariah during his ministry in the temple. He 
promises a son who is to be named John, meaning “Yahweh is gracious.” This son 
will be the messianic herald who “will go before him in the spirit and power of 
Elijah, to turn the hearts of the fathers to the children, and the disobedient to the 
wisdom of the just, to make ready for the Lord a people prepared” (Luke 1:17). 
Gabriel’s promise recalls the word of the LORD given through Malachi at the close 
of the Old Testament. The child who is to be born will be the Elijah-figure who was 
to come. He will be the prophetic messenger calling God’s people to repentance 
before the great appearance of the Lord himself (Mal. 4:5-6). As we will see, John 
will prepare the people with a baptism of repentance as a voice crying out in the 
wilderness: “Prepare the way of the Lord” (Isa. 40:3; Mal. 3:1). 

Six months later, God sends Gabriel to a young virgin named Mary, who is 
pledged to be married, with the joyous news: “the Lord is with you” (Luke 1:28). 
When Mary is uncertain at the meaning of this greeting, Gabriel makes God’s 
redemptive purpose plain: 

 
Do not be afraid, Mary, for you have found favor with God. And behold, you 
will conceive in your womb and bear a son, and you shall call his name Jesus. 
He will be great and will be called the Son of the Most High. And the Lord 
God will give to him the throne of his father David, and he will reign over 
the house of Jacob forever, and of his kingdom there will be no end. (Luke 
1:30-33) 
 

The name Jesus is the Greek form of the Hebrew name Joshua, meaning “Yahweh 
is salvation.” The Lord comes into the world in the person of his beloved Son in 
order to save his people from their sins (Matt. 1:22; cf. Isa. 7:14). Jesus is the Son 
of God, uniquely born through the overshadowing presence of the Holy Spirit (Luke 
1:35; cf. Gen. 1:1). He will sit enthroned on David’s throne (2 Sam. 7:14). He will 
reign over God’s people forever (Gen. 49:10). His kingdom will be everlasting 
(Dan. 7:14). In response to such a glorious announcement, Mary openly proclaims: 
“My soul magnifies the Lord, and my spirit rejoices in God my Savior” for “He has 
helped his servant Israel, in remembrance of his mercy, as he spoke to our fathers, 
to Abraham and to his offspring forever” (Luke 1:46-47, 54-55). 

The next four subheadings on the New Testament timeline allow us to 
introduce each of the four gospels and to hear how each writer announces the 
coming of Christ in concert with Old Testament expectations. As we present the 
birth of Jesus, remember that these are things into which angels long to look. Open 
your eyes to see God’s saving purpose on display before you. Give your best 
attention to the best news ever announced on earth. Receive God’s greatest gift to 
you in Jesus Christ. Ask the Lord to fill your heart with faith and respond to him in 
love. 
 
A virgin will give birth – Immanuel has come! (Matt. 1) 



56 

 

The gospel of Matthew presents Jesus as the fulfillment of the hope of Israel. 
Matthew possesses a deep familiarity with Scripture. Although he had worked as a 
tax collector when Jesus first called him (Matt. 9:9), he becomes an example of the 
“scribe who has been trained for the kingdom of heaven” and “who brings out of 
his treasure what is new and what is old” (Matt. 13:52). Matthew has almost as many 
explicit Old Testament quotations as all three of the other gospels combined. He is 
profoundly shaped by the Old Testament narrative, which he understands is coming 
to a climax with the birth of the Messiah. Beginning in verse 18, Matthew draws 
our attention to the extraordinary virgin birth of Jesus. Joseph and Mary are from 
the line of David. While they are engaged, Mary realizes that she is pregnant. As 
Joseph considers what to do, an angel of the Lord appears to him in a dream: “Do 
not fear to take Mary as your wife, for that which is conceived in her is from the 
Holy Spirit” (Matt. 1:20). Matthew explains the uniqueness of Jesus’ birth as the 
fulfillment of what the Lord had spoken through the prophet Isaiah, “Behold, the 
virgin shall conceive and bear a son, and they shall call his name Immanuel (which 
means, God with us)” (Matt. 1:22-23; cf. Isa. 7:14). Matthew quotes Isa. 7:14 
according to the Greek translation of the Old Testament (LXX). The Hebrew text 
uses the word almah that can mean “a young woman of marriageable age.” In the 
biblical world, families would assume that such a woman would be a virgin. The 
Jewish translators of the Septuagint make this understanding explicit by translating 
almah with the Greek word parthenos, meaning virgin. The unique, virgin birth of 
Jesus heralds him as the new Adam, who has come into the world without sin. 

In this passage, Matthew makes another breathtaking affirmation when he 
identifies Jesus as Immanuel, which means, “God with us” (Immanu-el). The name 
Immanuel indicates that the divine presence has returned with the birth of Jesus. 
You may recall from our study of the Old Testament that God had promised to be 
with his people, yet his presence had tragically departed from the temple due to 
Israel’s sin (Ezek. 9-11). Matthew is the first Jewish writer since the exile to 
announce the return of God’s presence. With the birth of Jesus, God’s covenant 
presence with his people has been restored. Matthew openly proclaims the divinity 
of Jesus here and at the conclusion of his gospel. Jesus is Immanuel, “God with us” 
(Matt. 1:23), and he will later promise all who believe, “I will be with you” (Matt. 
28:20). 

Matthew records that magi (or wise men) see a star in the east. They travel a 
great distance asking: “Where is he who has been born king of the Jews? For we 
saw his star when it rose and have come to worship him” (Matt. 2:2). This star, 
which is represented on the timeline, marks the advent of God’s chosen king who 
will bring light to the nations and receive their adoration. Two thousand years before 
the birth of the Messiah, the patriarch Jacob prophesied that the tribute and worship 
of all nations would be brought to one of Judah’s royal descendants (Gen. 49:10). 
Several hundred years later the prophet Balaam looked into the distant future and 
said: “I see him, but not now; I behold him, but not near: a star shall come out of 
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Jacob, and a scepter shall rise out of Israel” (Num. 24:17). The prophet Isaiah saw 
that one day the nations of the world would come to the light of God’s glory: 

 
Arise, shine, for your light has come, and the glory of the LORD has risen 
upon you. For behold, darkness shall cover the earth, and thick darkness the 
peoples; but the LORD will arise upon you, and his glory will be seen upon 
you. And nations shall come to your light, and kings to the brightness of your 
rising… They shall bring gold and frankincense, and shall bring good news, 
the praises of the LORD.  (Isa 60:1-3, 6) 
 

The magi follow the star to Bethlehem, a small town in the land of Judea where 
David had been anointed king by the prophet Samuel (1 Sam. 16). Several hundred 
years later, the prophet Micah had prophesied that the son of David, the coming 
messianic king, would be born in Bethlehem: “You, O Bethlehem Ephrathah, who 
are too little to be among the clans of Judah, from you shall come forth for me one 
who is to be ruler in Israel, whose coming forth is from of old, from ancient days” 
(Mic. 5:2). The magi follow the star to the infant Jesus in Bethlehem. Matthew tells 
us: “And going into the house they saw the child with Mary his mother, and they 
fell down and worshiped him. Then, opening their treasures, they offered him gifts, 
gold and frankincense and myrrh” (Matt. 2:11). These gifts signal that God’s 
Messiah has been born. The adoration of the nations is his greatest tribute. The long 
night of exile is past. Immanuel has come. His advent brings good news to Israel 
and to all nations. 
 
The gospel of Jesus, the Son of God, begins (Mark 1) 
According to early church testimony, the gospel of Mark reflects a summary of 
Peter’s preaching in Rome. Mark, whose Hebrew name was John, includes a veiled 
reference to himself as the young man following Jesus from a distance, who ran 
away when he was arrested (Mark 14:51-52). John Mark was originally from 
Jerusalem. He joined Paul and Barnabas on their first missionary journey (Acts 
12:25; 13:5) and later served Peter in Rome (1 Peter 5:13). The gospel of Mark is 
action-oriented, and gives special attention to Jesus’ confrontation with demonic 
power. The narrative moves swiftly from scene to scene, with the transition word 
“immediately” occurring more than forty times. Mark’s gospel starts with the bold 
announcement of the “beginning of the gospel of Jesus Christ, the Son of God” 
(Mark 1:1). He proceeds to show that this is in fulfillment of the prophet Isaiah, who 
had announced: “Behold, I send my messenger before your face, who will prepare 
your way, the voice of one crying in the wilderness: ‘Prepare the way of the Lord, 
make his paths straight’” (Mark 1:2-3; cf. Isa. 40:3; Mal. 3:1). Mark draws our 
attention immediately to the royal announcement that Jesus is the Messiah, the Son 
of God. In him the hope of Israel is fulfilled. He is the royal, divine Son of God to 
whom kingship, authority, and power belong (2 Sam. 7:14; Pss. 2:7; 89:26-27). 
Mark identifies the beginning of the gospel in the ministry of John the Baptist, the 
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messianic herald who is the prophetic voice in the wilderness. Through Malachi the 
Lord had promised: “Behold, I send my messenger, and he will prepare the way 
before me. And the Lord whom you seek will suddenly come to his temple; and the 
messenger of the covenant in whom you delight, behold, he is coming” (Mal. 3:1). 
In Isa. 40, the Lord had announced a day of comfort to Zion. After her sin had been 
punished and her iniquity pardoned, God himself would come again in glory. There 
would be a highway of redemption once again in the wilderness. The imagery 
depicts a dramatic second Exodus: 

 
A voice cries: “In the wilderness prepare the way of the LORD; make straight 
in the desert a highway for our God. Every valley shall be lifted up, and every 
mountain and hill be made low; the uneven ground shall become level, and 
the rough places a plain. And the glory of the LORD shall be revealed, and 
all flesh shall see it together, for the mouth of the LORD has spoken.” (Isa. 
40:3-5) 
 

Mark identifies John the Baptist as the messianic herald and his gospel presents 
Jesus as the coming of the LORD himself (Isa. 40:9-11). In Jesus Christ, the Son of 
God, the second Exodus has arrived. All humanity will see it. The theological 
climax of Mark’s gospel is heard in the confession of the Roman centurion at the 
foot of the cross: “truly this man was the Son of God!" (Mark 15:39). 
 
Peace on earth through a “Savior who is Christ the Lord” (Luke 2:11) 
The gospel of Luke is written by the only Gentile author in the New Testament. 
According to early church testimony, Luke was originally from Antioch. He became 
a believer in Christ and first joined Paul during his second missionary journey (Acts 
16:10). His gospel, as well as his second volume, Acts, is dedicated to a patron 
named Theophilus. Luke provides a clear statement of purpose in an elegant 
prologue: 

 
Inasmuch as many have undertaken to compile a narrative of the things that 
have been accomplished among us, just as those who from the beginning 
were eyewitnesses and ministers of the word have delivered them to us, it 
seemed good to me also, having followed all things closely for some time 
past, to write an orderly account for you, most excellent Theophilus, that you 
may have certainty concerning the things you have been taught. (Luke 1:1-
4) 
 

Luke’s gospel narrative advances through the eyes of individuals who are 
encountered by Christ. There are several people whom we know only through Luke. 
He shows a tremendous ability to notice people, record details about them, and 
unfold the impact Jesus has on their lives. At the same time, Luke addresses the 
global audience of the Greco-Roman world. Luke presents the birth of Jesus in 
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connection with the decree of Caesar Augustus: “in those days a decree went out 
from Caesar Augustus that all the world should be registered” (Luke 2:1). Luke uses 
technical vocabulary for an imperial census to register people and property for 
taxation. In his Res Gestae (“Deeds Accomplished”), Augustus lists several 
censuses to confirm the increasing size and prosperity of his kingdom. You will 
remember from the previous chapter that Augustus styled himself as the one who 
brought peace to the world. He was hailed in inscriptions as “Savior and Lord.” 
Coins from this time show Augustus crowned with the laurel of victory. He is 
depicted as ruler of the inhabitable world. The comet that appeared at the death of 
Julius Caesar was prominently displayed in architecture and coins. The comet was 
interpreted as Caesar having taken his place among the gods. As a result, Augustus 
was openly proclaimed divi filius, “Son of the divine one,” or “Son of God.” His 
birthday was celebrated as “the birthday of the divine one which has marked the 
beginning of the good news for the world.” 

In contrast to the Pax Romana (“Roman peace”), Luke offers a startling 
counter claim. In God’s redemptive plan, Caesar’s decree to register the inhabited 
world moves a young Jewish couple to Bethlehem. There in the city of David she 
gives birth to their firstborn son. Instead of a marble palace, this son is laid in a 
manger. Instead of wealthy courtiers, this son is greeted by common shepherds. 
Instead of benefitting one single ethnic group, this son is a cause of great joy for all 
people. Angels announce God’s good news to a world longing to know the truth: 
“Fear not, for behold, I bring you good news of great joy that will be for all the 
people. For unto you is born this day in the city of David a Savior, who is Christ the 
Lord” (Luke 2:10). The armies of heaven appear with resounding praise: “Glory to 
God in the highest, and on earth peace among those with whom he is pleased!” 
(Luke 2:14). Jesus Christ is the true Son of God. He is the real King of the world. 
His gospel is for all people. He will bring peace to the world through his death and 
resurrection. 

Joseph and Mary circumcise their son on the eighth day and name him Jesus 
(Luke 2:21). Forty days later, they dedicate him to the Lord at the temple and offer 
the gifts of the poor (Luke 2:24; cf. Lev. 12:6-8). Consider the humility and poverty 
of our Lord Jesus Christ, “that though he was rich, yet for your sake he became 
poor” (2 Cor. 8:9). There is no God like ours. When Joseph and Mary arrive in the 
temple courts, an elderly man named Simeon “who was waiting for the consolation 
of Israel” blesses God for his salvation (Luke 2:25). He declares that Jesus is “a light 
for revelation to the Gentiles, and glory to your people Israel” (Luke 2:32). Simeon’s 
words echo the prophet Isaiah, that the Servant of the LORD would restore Israel 
from exile and be a light to the nations so that God’s salvation would reach the end 
of the earth (Isa 42:6; 49:6). When an elderly prophetess named Anna sees Jesus, 
she thanks God and speaks to all who were waiting for the promise of redemption 
(Luke 2:38). Luke, himself a Gentile, understands the significance of this for his 
own story, and for all the nations. He will not only record the gospel of Luke, but 
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also the work of the exalted Jesus in the book of Acts, as the gospel goes forth from 
Jerusalem to the ends of the earth (Luke 24:47; Acts 1:8). 
 
“The Word became flesh and dwelt among us” (John 1:14) 
The gospel of John is usually considered the last of the four canonical gospels. 
According to early Christian testimony, John published his gospel while living at 
Ephesus in Asia Minor. The apostle John takes great pains never to mention himself, 
often omitting his name from passages where he is explicitly named in the other 
gospels. Like the other gospel writers, he desires all of our attention to be on Christ. 
He prefers to describe himself as “the disciple whom Jesus loved” (John 13:23; 
19:26; 20:2), meaning a person for whom Christ died. Jesus tells his disciples that 
“greater love has no one than this, that someone lay down his life for his friends” 
(John 15:13; cf. John 3:16). 

John begins his gospel with a poetic prologue that evokes the rhythm and 
imagery of creation in Genesis: “In the beginning was the Word, and the Word was 
with God, and the Word was God. He was in the beginning with God. All things 
were made through him, and without him was not anything made that was made. In 
him was life, and the life was the light of men. The light shines in the darkness, and 
the darkness has not overcome it” (John 1:1-5). In this beautiful opening, John draws 
us to see Jesus as the Word, the divine Son of God, who is equal with the Father and 
the author of creation. He is uncreated, eternal, and full of light. He dispels darkness. 
The prologue reaches a climactic final stanza in John 1:14-18: 

 
And the Word became flesh and dwelt among us, and we have seen his glory, 
glory as of the only Son from the Father, full of grace and truth. (John bore 
witness about him, and cried out, “This was he of whom I said, ‘He who 
comes after me ranks before me, because he was before me.’”) And from his 
fullness we have all received, grace upon grace. For the law was given 
through Moses; grace and truth came through Jesus Christ. No one has ever 
seen God; the only God, who is at the Father's side, he has made him known. 
 

John announces to the world that the Word of God has come in full humanity. The 
word translated here as “dwelt” is actually the Greek word meaning “tabernacled.” 
John wants us to see the incarnate Jesus as the physical manifestation of the glory 
of God. He makes visible the invisible God. In Jesus Christ, God steps into history 
from the heavenly sanctuary of which the tabernacle was an earthly copy (Exod. 
25:40; Heb. 8:5). Jesus is the only begotten Son from the Father. He is “full of grace 
and truth,” two words reminiscent of the character of Yahweh in the Old Testament 
(Exod. 34:6; Ps. 86:15). He is the covenant mediator like Moses. He is the one who 
has made the Father known (lit. “exegeted” or “interpreted him”). Jesus will declare 
to his disciples: “Whoever has seen me has seen the Father” (John 14:9). John’s 
prologue recalls the prophetic hope of Ezek. 43. Ezekiel had seen the glory of God 
depart from the temple due to the sin of the nation (Ezek. 9-11). Ezekiel ends with 
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an extended vision of a restored sanctuary, the place of God’s presence where he 
would tabernacle again in the midst of a forgiven and purified people (Ezek. 43-48). 
The vision ends with the promise that “the LORD is there” (Ezek. 48:35). According 
to John, this hope is now fulfilled in Jesus the Messiah. 

John’s gospel develops around a series of testimonies, prophetic signs, and 
extended discourses. There is a great deal of material that is unique to John. Each 
major unit is a complete presentation of Christ and therefore the gospel of John is 
aptly called the preacher’s gospel. John is well aware of the other gospels, but he 
has structured his gospel with a very clear statement of purpose: “Now Jesus did 
many other signs in the presence of the disciples, which are not written in this book; 
but these are written so that you may believe that Jesus is the Christ, the Son of God, 
and that by believing you may have life in his name” (John 20:30-31). John 
proclaims that Jesus is the promised Messiah, the divine Son of God. Eternal life is 
found through faith in him alone. These are the profound truths that John seeks to 
make known to his readers. If these truths were described in detail, he considers “the 
world itself could not contain the books that would be written” (John 21:25). 

In summary, we see that all four of the gospel writers share the conviction 
that Jesus is the promised Messiah, the Son of God. He fulfills the hope of Israel 
and brings salvation to the world. His birth marks the arrival of the kingdom of God, 
the return of God’s presence, and the decisive next step in God’s redemptive plan. 
This gospel announcement shines brightly in the light of the Old Testament teaching 
that there is only one Savior—the LORD (Isa. 43:3, 11; 45:15, 21-22; Ezek. 36:28). 
This is what the name Yeshua openly proclaims, that Yahweh (the LORD) is the 
one who saves. Jesus is the divine Son of God who comes to save his people from 
their sins (Matt. 1:22). 

As we journey together through the gospels, keep your eyes closely on Jesus. 
Consider who he is, what he says, and what he does. Ask yourself what it would 
mean for you to follow him. Jesus is no ordinary person, no moral teacher. He is the 
Messiah, Son of God. He is Immanuel, God with us. Jesus invites each of us to 
receive him as our Savior. If you do not yet know Jesus as your Savior, I have 
written a personal invitation to you at the conclusion of this book, explaining how 
you can come into relationship with Jesus Christ today. 

It is important to recognize that there is an interval of approximately thirty 
years between the birth of Christ and the beginning of his public ministry (Luke 
3:23). The New Testament passes over the childhood of Jesus except for a single 
passage. In Luke 2:41-52, we learn that Jesus grew up within a devout Israelite 
family. Joseph and Mary brought their family to attend the Passover every year, in 
remembrance of the Exodus from Egypt. Jesus ate the Passover meal as a child, 
knowing that one day he would earnestly desire to eat this Passover with his 
disciples before he suffered (Luke 22:15). He shared in the Passover lamb, knowing 
that he was “the Lamb of God, who takes away the sin of the world” (John 1:29). 
At age twelve, we see Jesus among the sages at the Jerusalem Temple. He is 
listening and asking questions about the Scripture that he knew bore witness to him 


